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to be an absolute self-consciousness or triune Personality, who by the free 
necessity of his nature manifests himself in a world of nature and of persons 
with whom he stands in organic relations. The church is defined as an 
eternal organism of persons. Everywhere emphasis is put on the histor- 
ical and organic point of view. Professor Sterrett rightly identifies Ritsch- 
lianism with the new pragmatism, and in a brief appendix offers some per- 
tinent criticisms of the latter. 

The work gives evidence of having been written in haste, as, indeed, the 
writer confesses in the preface. It is not very well put together and some- 
times declamation is offered as a substitute for patient criticism. There is 
a good deal of mere repetition. But Professor Sterrett has the faculty of 
delivering hard blows in telling phrases. He effectively lays bare the weak 
points of Sabatier and Harnack especially; and, in my opinion, he pro- 
pounds a much truer and sounder philosophical standpoint for the interpre- 
tation of Christianity than one finds in those whom he criticises. His work 
may have the effect of calling more general attention to the value for the 
Hegelian philosophy of church history and of creed. 

J. A. Leighton. 
Hobart College. 

Schleiermacher' s Glaubenslehre in ihrer Bedeutung fur Vergangenheit und 
Zukunft. Von Carl Clemen. Giessen, J. Ricker'sche Verlagsbuch- 
handlung, 1905. — pp. 132. 

This is the work of an author interested in Schleiermacher the theologian 
rather than in Schleiermacher the philosopher. It shows knowledge of the 
general position which is presupposed in his theological system, but its 
explicit discussion is confined, for the most part, to the particular positions 
adopted by Schleiermacher in the Glaubenslehre, and, among these, to 
those which have, either positively or negatively, had effect on the subse- 
quent development of Protestant theology in Germany. Copious references 
to the parallel passages in the literature of that theology are given, and the 
book should be of value as a syllabus to students in this field. 

In common with most commentators, Professor Clemen regards Schleier- 
macher' s metaphysical definition of God and his psychological definition 
of religion as his two great errors. The definition of God as unity without 
difference has "determined and obscured his conception of Christianity." 
The definition of religion in terms of feeling alone has resulted in his exclu- 
sion of apologetics from dogmatic theology, and his definition of the lat- 
ter as an historical discipline only. Hence Schleiermacher' s care to retain 
the terms of the confessional formulae. But behind this terminology he 
was forced, by the logic of his definitions, really to depart from the position 
of historical Christianity. This deviation is especially noticeable in his 
Christology ; for his Christ is an ideal construct, to be found neither in the 
creeds nor in the biblical account. 

There are, however, elements of lasting value in the Glaubenslehre. 
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Among these the author notes particularly the perception that the definition 
of the nature of religion in general is the necessary introduction to special 
dogmatic theology ; the emphasis on the social character of religion ; and 
the suggestion, in reference to the problem of evil, that evil is, as it were, 
the reverse side of the good of finite and limited beings in a state of devel- 
opment. (Surely it is too much to claim, however, as on p. 48, that 
Schleiermacher was the first to make this suggestion !) It is because of 
these and other more special suggestions, derived often rather from 
Schleiermacher' s insight than from the logic of his system, and because 
of the depth and fertility of his thought even when defending conclusions 
now rejected, that the Glaubenslehre has retained so much influence. That 
influence has been especially apparent in the Ritschlian school ; but the 
author believes that the value of the work as an incentive and guide to 
further theological development is still far from exhausted. 

The book is well printed, but a ' nicht ' is inserted at p. 88, 1. 7, which 
exactly reverses the obvious meaning of the author. A list of misprints 
in the Glaubenslehre is given in an appendix of three pages. This is a 
useful addition, for the periods of that work are quite complicated enough 
in their correct form ; but its length is amazing, when one remembers that 
there have been at least six reprints by Schleiermacher' s own publishing 
house, since his final revision in 1830-31. 

Edmund H. Hollands. 
Cornell University. 

Wie ich wurde was ich ward. Von Julius Bahnsen. Nebst anderen 
Stiicken aus dem Nachlass des Philosophen herausgegeben von Rudolf 
Louis. Munchen und Leipzig, Georg Muller, 1905. — pp. lxxvii, 274. 

Julius Bahnsen was a philosopher of the school of Schopenhauer, a man 
of earnest moral convictions, keen intelligence, many idiosyncrasies of 
character, and a profoundly melancholic temperament. The editor of the 
present work points out that he was an even more thorough-going and 
consistent pessimist than his master ; since even the sorry comfort of 
Nirvana was stigmatized by him as illusory, and an effective negation of 
the will to live is itself denied. The essentially moral character of his 
thought, however, appears as the consequence that he draws from this 
gospel of despair. For the recognition of the uselessness of all endeavors 
after the annihilation of the will is to give rise to an earnest and never-ceas- 
ing struggle for its self-maintenance and satisfaction, — a struggle which, 
though in its very nature hopeless, since it can never reach the blessed 
consummation of peace and satisfaction, must still be heroically and faith- 
fully carried on ; and in it alone, though tainted ever by the bitterness of 
failure, can man taste such joy as his nature permits. The resemblance to 
Carlyle's philosophy will strike every English reader, and, in spite of essen- 
tial differences, there is much likeness in the temper and genius of Bahnsen 
to those of the great Scotchman. The present volume includes Bahnsen' s 



